NOTE ON THE TRANSLATION OF CHINESE TERM S

In my books | have opted for trandating all Chinese medical terms with theexception
of OrinQ Or angQ ARiOand GunO(unit of measurement).

| also continued to use initial capitals for the terms which are specific to Chinese
medicine. For example, BloodAndicates oneof thevital subgances of Chinese
medicing whereas bloodQdenotes the liquid flowingin the blood vessals, e.g. On
Blood deficiency the mendgrual bloodmay bepaleQ | useinitial capitals also for all
pulse qudities and for pahological colours and shgpes of thetonguebody.

This system has served readers of my bookswell. As mod teachers (induding
myself) use Chinese terms when lecturing (e.g. Yuan Qi rather than GDrigind QiQ, |
have given each term in pinyin whenever it isintroduced for thefirst time. Onechange
| have introduced recently(as in the second edition of GFoundaionsof Chinese
MedicineQ) isto use the pinyin terms more often throughoutthetext and at least oncein
each chgpter when the Chinese term isfirst introduced. | have donethisto reduce the
frequency with which thereader may need to conault the Glossary.

| madethechoice of trandating all Chinese terms (with the exceptionsindicated
above modly for reasonsof style: | bdieve tha awell-written English text readsbetter
than onepeppeaed with Chinese termsin pinyin. Leaving Chinesetermsin pinyinis
probably the easiest option butthisis notideal also because a single pinyin word can
often have more than onemeaning; for example, jing can mean @hanndsQ (reriod)
(EssenceOor GhodkQ while shen can mean KidneysQ AvlindCGor (BpiritO

| am congtiousof thefact that there is no such thing as a QightOtrandation of a
Chinese medicineterm and my terminologyis not propogd in this spirit; in fact,

Chinese medicineterms are essentially impossible to trandate. Thegreatest difficulty in



trandating Chinese termsis probably that aterm has many facets and different
meaningsin different contexts: thusit would beimpossible for onetrandation to be

QightOin every situaion and every context. For example, theterm jue( & ) has many

different meanings atrandation can illudrate only oneaspect of a multi-faceted term.
In fact, jue can mean a state of collapse with unconsciousess; coldness of handsand
feet; or acritical situaion of retention of urine In other contextsit has othe meanings
eg.juegi (& ), acondiionof chaotic Qi; juexintong(a U ¢ ), acondiion of
violent chest pain with cold hands and jueyin zheng (& P il ), theTermind-Yin

patern within the Six-Stage | dentification of Patterns characterized by Heat aboveand
Cold bdow.

Many sinologists conaur that Chinese philosophical terms are essentially
impossible to trandate and tha, themoment we trandate them, we distort them with a
world-view tha is not Chinese. Amesis particularly clear abouttheintringc distortion
of Chinese conaepts when they are trandated. He gives examples of Chinese terms that
are distorted when trandated, such as Tian 1 ((HeavenQ, YouWu & (BeingCand
Non-Being®, Dao “ (WayQ, Xing Q (Ghumen natureQ, Ren  ((enevolenceQ, Li

g (Grindpled, Qi ((primal subgance), etc.’

Amesis paticularly forceful in rgecting asingle, oneto-onetrandation of a
Chinese term into a Western onein theintrodudion of his book GFocusng the FamiliarO
(atrandation of the Confudan text ZhongYong).? Ames says. GDur Western language
are subganae-oriented andare therefore mog relevantto the descriptionsof a world

ddfined by discreteness, objectivity and permanence. Sud languags areill disposed to

describeandinterpret a world, such asthat of theChinese, thatis primarily



characterized by continuity, process and becorring &

Ames then gives some examples of what he consdersto be serious
mis-trandationsof Chinese philosophical terms. Theimportant thing is tha these are
not Onis-trand ationgObecause the terms are QvrongObut because of theintringc
difference between Chinese and Western thinking and therefore theinhaent inability of

Western terms to convey Chinese philosophical ideas. Ames says. GFor exanple, douO

n and@ubi hawe often been unaitically rendered as CBeingOand ONon-Being.O
Influential trandators, until quite recently, have rendered Owu xingbd > as@ive

ElementsO XingQY is till mog often trandated as MatureO All these trandations

promote the fixed and univocal characterizationsof objects or essences emergent froma
languagerooted in a subgantalist perspective [our Western languags].&

Ames stresses that the use of a Gubdances languayeO(i.e. a Western languaye)
to trandate Chinese ingghtsinto aworld of process and changehas led to serioudy
ingppropriate interpretationsof the Chinese sengbility. Ames assertstha it isthevery
difference between Chinese and Western philosophytha makes trandation of Chinese
terms virtuadly impossible. He says: On theclassical traditionsof the West, being takes
precedence over becomng andthusbecomngis ultimately unreal. Whatever becomesis
realized by achievingitsend bthatis, comnginto beng. In the Chinese world, becoming
takes precedence over bang. @eingQs interpreted asa transtory state marked by
further transtion &

Ames then says. Orhe Chinese world is a phenomenal world of continuity,
becomng andchange Insuch aworld thereisnofinal discreteness. Thingscannotbe

unde stood asobjects. Withoutthis nation of objectivity, there can only betheflux of



passing circumstancaes in which thingsdissolve into thefluxandflow. A processive
languageprecludes the assunption that objects serve asreferences of linguistic
expressions The precise referential languageof denotation anddescriptionisto be
replaced by a languageof @eferenceOin which meaningsboth alludeto anddefer to one
anoher in a shiftingfield of significance. A referential languagg Western languagé¢
characterizes an event, object, or state of affairs throughan act of nanmng meantto
indicate a particular thing. Ontheother hand,thelanguageof deference [ Chinese] does
not employ prope names smply asindicators of particular individuals or things but
invokes hints, suggestions or allusonsto indicate fod in a field of meanings®

As an example of thisintringc impossibility of trandating a Chinese

philosophical term into a Western languaye, Ames then cites Steve Owen@ reluctance
intrandating shi B as poenQ Owen says. Of we trandate GhiCas PoanQit is merely

for the sake of conwvenience. &hids nota @oen® GhiQis nota thing madein the same
way onemakes a bed, a painting or a shoe A @GhiCcan beworked on, polished and
crafted; butthathasnothing to dowith what a @hiCfundanentally @s@ &hidis notthe
@bjectOofitswriter: it isthewriter, theoutsideof anindded

Ames gives varioustrandationsof Li (a Confudan conacept) as an example of
how amultiplicity of terms may apply to a single Chinese term and how noneof themis
QvrongO He saystha Li have been varioudy trandated as Qitud Q QitesQ GusomsQ
GetiqueteQ QoroprietyQ OnoralsQ Qules of prope behaviourOand QvorshipO Ames
says. QPropealy contextualized, each of these English terms canrende li onoccason. In
classical Chinese, however, the character carries all of these meaningson every
occasonofitsusee. & This confirms clearly how, by thevery trandation, we limit a

Chinese term tha is rich with multiple meaningsto a single meaning in Chinese.



Ames saystha in classical Chinese philosophical texts, allusve and
connottively rich languageis more highly prized than clarity, precision and
argumentative rigor. Thisrather dramatic contrast between Chinese and Western
languayes with respect to theissue of clarity presents thetrandator of Chinese
philosophical texts with a peculiar burden.

For the Chinese, the opposte of clarity is not confuson, but something like
vaguaness. Vagueidess are really deerminable in the sense tha a variety of meanings
are assodated with them. Each Chinese term conditutes afield of meaningswhich may
befocused by any of a nunmber of its meanings Ames says tha in thetrandation of
Chinese texts we must avoid wha Whitehead called Qhe Fallacy of the Perfect
DictionaryQ By this, hemeansthe assumption that there exists a complete semantic
repostory of terms of which we may adequaely characterize the variety and depth of
our expeience and tha, ideally, onemay seek a one-to-onecorrespondence between
word and meaning.

With this GallacyOin mind, Ames and Hall say: Qe challengethewisdomand
accuracy of proposng @neto-onelequivalendesin trandating terms fromone
languageto anoher. We introduce the notion of Ginguistic cluseringCasan alternative
strategy to Qiteral trandationGhatallows usto put the semantic value of a termfirst by
parsing [describe grammatically] its rangeof meaning according to context, with the
assunption that a rangeof meaning with a different configuration of emphassis present
on each apparance of theterm.3

These ideas could notbemore apt to illudrate the problemsin trandating Chinese
medicineterms. Of course we mug strive for precision and congstency butto think that

there is a oneto-ong GightOcorresponderce between a Chinese medicineideaand a



Western term is a misundestanding of the very essence of Chinese medicine

For example, to say that the only @ightOtrandation of ChongMai is Orhorougtfare
Vessel Omakes usfall into thetrap of wha Whitehead calls the Grallacy of the Perfect
DictionayQ Of course, ChongMai can betrandated as Orhoroughfare Vessel Obut that
isonly oneof its meaningsand it is absolutely impossible for a single Western term to
convey therichness of ideas behind theword Chorg Mai (which | trandate as
(Penetrating VesselQ: to think that we can reduce arich Chinese medicineideato a
single, oneto-oneterm in a Western languayereveals, in my opinion, a
misundestanding of thevery essence of Chinese medicine

Ames makes this point very forcefully. He says: Orhe Fallacy of the Perfect

Dictionaty islargdy a conequence of our analytical biastowardsunivodty. We would
suggest that this biasdoes not serve uswell when approadcing Chinese texts. Not only is
there the continued possibility of nowel experiences requiring appeal to nowel
terminologies, butalso thereis seldom if ever, a smple, oneto-one trandation of
Chinese termsinto Western language. Theallusveness of the classical Chinese
languages hardly condugve to univocal trandations We would contend that, in
trandating Chinese texts into Western languags, it ismog unprodudive to seek a single
equivalent for a Chinese character. Infad, rather thantryingto awid ambiguity by a
doggel use of formally stipulated terms, thetrandator might have to concede that
characters often require a cluger of wordsto do justice to thar rangeof meaningsball
of which are suggested in anygiven rendeing of thecharacter. In fact, anyattempt to
employ univocal trandationsof Chinese terms judified by appeal to thecriteria of
clarity or univodty often reduces philosophical ingghtto nonsgnse and podry to

doggee. Sud anapproad to trandation serves only to nunb Western reada sto the
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provocative significance harboured within therichly vagueand allusve languageof the
Chinese texts.(°

As an example of themultiplicity of meaningsof a Chinese term and therefore
of thefact tha it is pefectly legitimate to trandate a single Chinese idea into more than
oneterm according to different contexts, Ames says that hetrandates theterm zhong
(@entreOQor @entralQ in thetitle of the Confudan text sometimes as Gocus)
sometimes as GocusngQGand other times as GequilibriumO Other times, heeven
trandatesit as @entreOor OmpartialityQ He says strongly: Orhe Chinese languageis
notlogocentric. Wordsdo nat nanre essences. Rather, they indicate always-trangtory
processes andevents. It isimportanttherefore to stressthe gerundatve character of the
language Thelanguageof processis vague allusve and suggestive. 3*

According to Ames, in thefield of philosophy, two terms particularly stand out
as being influenced by a Western thinking when trandated, i.e.Tian ((HeavenQ and Ren
(enevolence). Ames says. OVhen we trandate Tian as ®eavenQlike it or not, we
invoke in the Western reade a notion of transcendent creator Deity, alongwith the
languageof soul, sin and afterlifeE When we trandate Ren as ChenevolenceQ we
psychologize and make altruistic a term which originally had a radically different range
of sodological connottions Being altruistic for exanple, implies being selflessin the
service of others. But this Gself-sacrificeQimplicitly entails a notion of GselfOwhich
exists indgpendently of others andthat can be surrendered Ba notion of self which we
bdieveisalien to theworld of the Analects [ of Confudusg]: inded, such a reading [of
theterm @enQ trandorms whatis fundanentally a strategy for self-realizationinto one
of self-abnegation.3?

With regard to Chinese medicine, theterm Xue B (Blood@is agoodexample
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of theabove mentioned problem reported by Ames. When we trandate the word Xueas
BloodOwve immediately alter its essential character and give it a Western medical
connottion;in fact, in Chinese medicing Xueisitself actudly aform of Qi and onetha

isclosly boundwith Nutritive Qi (Ying Qi). Indeed, theterm mai d appearinginthe

Or ellow Emperor® Classic of Internd MedicineQis often ambiguousas it sometimes
clearly refers to the acupundure channds and other times to the bloodvessels.

After highlightng the problemsin trandating Chinese terms, Ames confirmsthat a
single Chinese term may have different meaningin different contexts. For example, the
termshen  in some cases means Chumen spiritualityQ in others it means Qlivinity O™
As heconsdes only the philosophica meaningsof theword shen, we could actudly
add many othersin the context of Chinese medicine, e.g. nindQ GyiritQ QusreO(in
the context of diagnoss).

Graham says. (Every Western sinologist knows that there is no exact equivalent

in his own languagefor such aword asren ¥ or de £, andthataslongashethinks of

it assynonymouswith ChenevolenceQor QuirtueOhewill impose Western
preconaeptionson thetoughtheis studying. 3*

Ames then surveystheoptionstha are presented to a trandator and seems to favour
simply tranditerating the Chinese terms and leave them untrandated. He says. 0o
sone, this approach may apper to besmply thelazest way out of a difficult problem.
But CritualOhasa narrowly circurrscribed set of meaningsin English, andLi an
importantly different andless circumscribed set. Jug asno Indological scholar would
lookfor English equivalent for GarmaQ@hamaCand so on, perhapsit istime to do the

same for classical Chinese, the honpnymity of thelanguagenowithsanding &°



Hall confirmstha asingle Chinese term may have a plurality of meanings He
says. O'he Chinese hawe traditionally affirmed asthe groundof their intellectual and
ingitutional harmonythe recognition of the co-presence of a plurality of significanaes
with which any given term mighteasly resonae.3°

Findly, another sinologist, Yung Sik Kim, discusses the difficulty presented by the
plurality of meaningsof asingle Chinese term. He says: O hawe adoptd the policy of
sticking to oneEnglish trandation for a particular Chinese word whenever possibleE Of
course, exceptionscannotbe awided altogeher. | hawe hadto resort to different

trandationsfor such charactersasGinQu which meansboth GeartGand nind®Giand
1 , both GeavenGand GkyOd’

In another passage, YungSik Kim affirms tha tranditeration of a Chinese term with

aplurality of meaningsistheonly alternaive: Orheterm @iCy isdifficult to define. It is

difficult even to trandate because there is no single word in Western languags that
covers all facets of what @iOmeant to the traditional Chinese mind. The existence of
manytrandationsfor theterm, which often leaves tranditeration asthe only viable
option, bespeaks the difficulty. 3®

Althoughadiversity of trandation of Chinese terms may present its problems, these
are easily overcome if an author explainsthetrandationin aglossary and, most
importantly, explainsthe meaning of agiven Chinese term in its context (in our case,
Chinese medicine).

In my books | have chosen to trandate all Chinese medicinetermsrather than usng
pinyin purely for reasonsof style as a sentence written hdf in English and hdf in pinyin

is often awkward. Moreover, if we use pinyin termsin writing, it could beargued that
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we should be congstent and use pinyin termsfor all Chinese medicineterms and this
would not make for very clear reading. Consder thefollowing sentence: Oro treat
Pi-Yang Xu we adoptthe zhi fa of bu pi andwen YangO(Oro treat Spleen-Y ang
deficiency we adoptthetreatment prindple of tonifying the Spleen and warming
YangQ.

Moreover, the problem arises only in thewritten form as, in my experience, mos
lecturersin colleges throughoutthe Western world nommally prefer usng pinyin terms
rather than ther counerpartsin English (or any other Western languayes). Thus a
lecturer will refer to Kidney-Jing rather than Kidney-EssenceQ Indeed, when | myself
lecture, | generally use the pinyin terms rather than thaer English trandation. Agan,
mog lecturers use a pragmatic approach trandating some terms into English (such as
Qreatment prindpleQingead of rhi faQ) and leaving othersin pinyin such as Oruan QiO
or CChongMaiO

When | lecture | dwaystry to give the participants an idea of the meaning of a
paticular Chinese character and its significance and application in Chinese medicine
Indead, the use of pinyin when lecturing rende's Chinese medicinetruly internaiond as
| can lecture in the Czech Republic and mention Jing, YangQiao Mai, Wel Qi, etc.,
knowing that | will beundestood by everyone

A diversity of trandation of Chinese terms may even have a postive aspect as each
author may highlight a particular facet of a Chinese term so that diversity actudly
enriches our undestanding of Chinese medicine If someonetrandates ZongQi ( + )
as Onitia QiQ for example, we learn something about tha author@ view and

undestanding of ZongQi; thetrandation cannotbe branded as GvrongQ(l trandate this

term as GGathering QiQ. Another example: if someonetrandates yang giao mai as
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Or ang Motility VesselQ thetrandation captures one aspect of this vessel @ nature; agan,
this could not bedefined as wrong(l trandate the name of this vessel as Or ang Stepping
Vessel Q.

Tryingto impoge a standad, QightOtrandation of Chinese medicine terms may lead
to suppression of hedthy debae; | therefore hopetha readers will continueto benefit
fromthediversity of trandation of Chinese medicd terms and draw ingpirationfromthe
rich heritage of Chinese medicinethat it represents.

| firmly bdievetha thefuturelies notin trying to establish arigid, embadmed,
fossilized, QightOterminology based on single, one-to-onetrandationsof Chinese idess.
Inded, | bdievethisisapotentially dangeoustrend as it would, in my opinion, lead
students and practitione's away fromtherichness of Chinese language and richness of
meaningsof Chinese medicineideas. Theadopion of a standadized, GipprovedO
terminology of Chinese medical terms may indeed, in time, divorce students and
practitiona's from the essence of Chinese medicine. If an vfficial Q standardized
trandation of Chinese terms took hold, then students would beless indined to study the
Chinese terms to explore their meaning.

Ames and Hall make the same point: GSud trandationshave been QegitimizedCoy
thar gradualingnuaton into the standad Chinese-English dictionares and glosses. By
encouraging theunaitical assunption in those who conault these reference works that
this formula of trandationsprovides the student with a QiteralCrendeing of theterms,
these lexiconshawe become conplicit in an entrenched cultural equivocation that we
strive to avoid.G°

They then further make the point that usng a oneto-onetrandation of Chinese terms
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ignores the cultural backgroundwhere they came from: GDur argurrent isthatit isin fact
these formulaic usages that are radical interpretations To our mind, to coniousy or
unoonscioudy transplant a text fromits own historical andintellectual soil andreplant it
in onethat hasdecidedly different philosophical landscapeisto take liberties with thetext
andisradical in thesense it tanpers with its very roots.3°

As| said above an officialQ standardized trandation of Chinese terms may make
students and practitionas less indined to study the Chinese terms to explore thar
meaning with their own interpretation. Ames and Hall say: GDur goalis notto replace
oneinadeguat formula with another. Our trandationsare intended asno more than
suggestive @laceholdersCthat refer reade's badk to this glossary to negotiate their own
meaning, and, we hope to appropriate the Chinese terms for themselves.G*

Moreover, imposng an GapprovedOterminology in English betrays an Anglo-centric
world view: to be condstent, we should then have an GipprovedOterminology in every
major language of theworld. It seemsto me much better to try and undestand the spirit
and the essence of Chinese medicine by studying its characters and thar clinical
significance and using pinyin tranditeration whenever appropriate.

Tryingto fossilize Chinese medicineterms into an imposed terminology goes agang
the very essence of the Chinese language which, as Ames says, isnotlogoentricandin
which words do not name essences: rather, they indicate aways-trangtory processes and
events. Thelanguaye of processisvague alusve and suggestive.

Because Chinese languayeis alanguage of process, the question arises also whether
practising Chinese medicine actudly hdpsthe understanding of Chinese medical

terminology:in my opinion,in many casesit does. For example, | feel that clinical
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experience hdpsusto undestand the naure of the ChongMai (Pendrating Vessel) and
therefore hd psusto undestand theterm Chong in a Gknowing practiceOway (as
Farquha defines it)? rather than a theoretical way.

Of course, atrandator of Chinese booksshould strive for precision and congstency,
butwe mug accept tha there isarich multiplicity of meaningsfor any give idea of
Chinese medicine  The ChongMai is agoodexample of this multiplicity astheterm
chongcould betrandated as GQhroroughfareQ Gitrategic cross-roads) Qo penerateQ Qo
rushQ Qo rush upwards) Qo chargeQ CctivityQ GnovementOand Gree passaged
Which of these trandationsis @orrectC® They areall correct asthey al convey anidea
of the nature and fundion of the ChongMai.

| therefore think tha thefuture of teaching Chinese medicinelies notin tryingto
impoe the straight-jacket of arigid terminology of therich ideas of Chinese medicine
butin teaching students more and more Chinese characters explaining therichness of
meaningsassodated with them in the context of Chinese medicine | myself, would not
like my own terminology to be GadopiedQas the GorrectOor vfficia Oone | would
rather see colleges teaching more and more Chinese to therr students by illudrating the
rich meaningsof Chinese medicineterms. As mentionad above my main motive for
trandating all termsis purely for reasonsof style in an English-language textbook; when
| lecture | generally use pinyin terms but, mog of dl, | show the students the Chinese

characters and try to convey ther meaning in the context of Chinese medicine

Findly, | would like to explain my continued trandation of Wu Xing as GFive
ElementsQ Theterm (Five ElementsOhas been used by most Western practitione's of
Chinese Medicinefor alongtime (a'so in French and other European languayes). Some

authors consder this to bea misundestanding of the meaning of the Chinese term QM
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XingQ perpetuaed over the years. OMuOmeans GiveOand OKingOmeans GnovementQ
rrocessQ Qo goQ @ondudOor hehaviourQ Most authors therefore think that the
word XingOcannotindicate GélementOas a basic condituent of Nature, as was
suppo=dly intended in andent Greek philosophy.

Thisis, in my opinion, only patly true as the elements, as they were conceived by
variousGreek philosophes over the centuries, were not always considered (basic
condituentsOof Nature or (passive motionless fundanental subgancesO* Some Greek
philosophes conaived the elements as dynamic qudities of Nature, inaway similar to
Chinese philosophy.

For example, Aristotle gave adefinite dynamic interpretation to the four elements
and called them Qorimary formO(prota somata). He said: GEarth andFire are oppostes
also dueto theoppostion of therespective qualities with which they are revealed to our
senses. Fireishot, Earthis cold. Besides the fundamental oppostion of hat andcold,
thereisanoher ong i.e. thatof dry andwet: hence thefour possible combinationsof
hotdry [Fire], hotwet [Air], cold-dry [ Earth] and cold-wet [Water] . . . theelements
can mix with each other andcan even trandorminto oneanothe . . . thusEarth, which
is cold and dry, can generate Water if wetness replaces dryness.G*

To Aristotle, therefore, thefour elements became thefour basic qudities of naura
phenomeng, classified as combinaionsof four qualities, hot, cold, dry and wet. Asis
appaent fromthe abovestatement, the Aristotelian elements could even trandorm into
oneanothe and generate each other.

Thisinterpretationis very similar to the Chinese one, in which the elements are
qudities of Nature. Furthermore, it isinteresting to note the similarity with the Chinese
theory of Yin-Yang: thefour Aristotelian elements derive from theinteraction of the
basic Yin-Yang qudities of cold-hot and dry-wet.

Thus itisnotentirely trueto say tha the Greek elements were conaeived only as

the basic condituents of matter, the (uilding blodksOof Nature which would make the
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use of theword GlementOwrongto indicate xing. Furthermore, theword GlementsO

does not necessarily imply that: it does so only in its moden chemical interpretation.
In conduson,for theabovereasons| have kept the word GlementOas a trandation

of the Chinese word &ingQ According to Wang, theterm (Five ElementsOcould be
trandate in anumber of ways, e.g. GgentsQ Gentities) @Qoing) @ondudQ Qloingx)
Gorces)) Cactivites)) and Gtages of changed®

Recently, theterm QFive PhasesOis ganing acceptance but some sinologists
disagree with this trandation and propos retuming to &ive ElementsQ Friedrich and
Lackner, for example, suggest restoring theterm GlementsO® Graham uses theterm
(Five ProcessesO”’ | would probably agree that (processesOis the best trand ation of
Wu Xing. In fact, the book GBhang ShuOwritten during the Western Zhou dynasty
(1000771 BC) said: OrheFive Elements are Water, Fire, Wood Metal and Earth. Water
moistensdownwards, Fire flares upwards Wood can be bent andstraightened; Metal
can bemoulded and can harden; Earth allows sowing, growning and reaping.G®

Some sinologists (e.g. Needham and Fung Yu Lan) still use theterm GementQ
FungYu Lan suggests tha a possible trandation of wu xing could be (Five ActivitiesO
or GFive AgentsO® Althoughtheterm Give phasesOhas ganed some acceptance as a
trandation of Gvu xingQ | find this term restrictive asit clearly refers to only oneaspect
of the Five Elements, i.e. phases of a (seasond) cycle.

A glossary with pinyin terms, Chinese characters and English trandation appears

in theglossaries of my books | indudeboth aPinyin-English and an English-Pinyin

glossary.
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